THE PATHWAY TO THE 


PROPHET 


“One of the most prestigious disciplines is the Science of Hadith. The book at 
hand is small in size but rich in terms of knowledge; especially for beginners 
who are studying this Science. Thus, I recommend that the student of knowledge 
should make it a priority. May Allah make it a continuous charity on the scales 
of all of those who participated in making this work a reality.” 


— SHAYKH DR. IBRAHIM NUHU 


“Tf you are longing to learn and understand the Science of Hadith in a simple and 
interesting fashion, then this is the book. The displayed chronicle progress of this 
Science by the author’s great grandson will definitely have many appreciate the 
unprecedented efforts presented by our righteous predecessors and will solidify 
the readers’ certitude against the continuous challenging doubts questioning 
the soundness of the Science of Hadith and the credibility of Sunnah. I highly 
recommend adding such a masterpiece to our home library.” 


—SHAYKH MASHHOOR AL-SUHAIBI 


“The Science of Hadith is an intriguing and unique science dedicatated to the 
preservation of the Sunnah, which in turn paves the way towards the fulfillment 
of Allah’s promise to preserve the Quran, given how the two go hand in hand 
as the foundation of Islam. 


The book at hand represents a successful attempt to make the understanding 
of this Science more accessible to the reader and sheds adequate light on a vast 
range of topics related to its scope of study. It represents a successful attempt 
to introduce the knowledge of the Science of Hadith at a beginner level, and 
as such will be a useful resource in one’s library. 


I pray for this book to be an enabler for the reader to develop a love for Hadith 
and the Sunnah, and to motivate the reader to advance their journey with the 
subject.” 


— SHAYKH DR. SAJID UMAR 


“T perused through the book of Shaykh Mohammad Owais Nagrami Nadwi and 
found it to be a valuable introductory text to students of Usil al-Hadith. We ask 
Allah to accept it from him, record it on his scales of good deeds, and reward 
all those involved in putting together the English version.” 


—SHAYKH BILAL ISMAIL 
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Translator'’s Preface 


In the Name of Allah, the Most Gracious, the Most Mer- 
ciful. All types of thanks and praise belong to Allah, the 
most worthy of thanks and praise. A praise superior to all 
other types of praise, like the superiority of Allah over all 
of His creation. All praise belongs to Allah who bestows 
understanding of the Din upon whom He wills from His 
servants and grants success to those obedient to Him. All 
praise is due to Him who directed mankind to recognize 
His Existence through His signs and left them no excuse 
to disobey Him as He conveyed His message to humanity 
through His Messengers, the best of His creation. I bear 
witness that nothing deserves to be worshipped save Allah 
alone and I bear witness that Muhammad is His slave and 
Messenger. May Allah bestow blessings upon him, his family, 
and his companions as long as the clouds bring about rain 
and as long as the thunder comes after the lightning. 


This book in your hands is the work of my great-grandfather, 
Shaykh Owais Nagrami Nadwi. This is the first book of the 
Shaykh to be presented in the English language. The Urdu 
version was written to teach the basics of Hadith Sciences 
to beginners, and to serve as a quick refresher for students 
of knowledge. The book is currently used by students in 
madrasahs in India, as well as government schools in many 
parts of Pakistan. Many of the Shaykh’s books were lost in 
manuscript form, and even the Urdu version of this book 
was found by the Shaykh’s family quite some time later. 
Despite the negligence in preserving his works, Shaykh’s 
works continued to be read and benefitted from by students 
across the world. This reminds me of the words of Shaykh 
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Muhammad ibn ‘Ali ibn Adam al-Ityabi 2, who said in 
al-Fawaid al-Samiyah fi Qawaiid wa Dawabit Tlmiyah, 


Forever does Allah keep alive their remembrance, 
A glorious feat among the people of diligence. 


I5g AY all Jah ay Gs 
While people take pride in their offspring, 
Within the books of the knowledgeable, does the scholars’ 
pride sing. 


CBAs Je S335 Gi aul e UY: 
Through their works their recognition takes rise, 
While the mention of descendants ends with their demise. 


This book was translated on the directions of my grand- 
mother, i.e. the Shaykh’s daughter, Sultana Fatima. This was 
done with the intention of increasing the flow of continuous 
rewards in the Hereafter, preserving the work of the Shaykh, 
and being the stepping stone for translating other works of 
the Shaykh into English. 


What can you expect from this book? When we look into 
books of hadith, we find that there are different gradings 
mentioned at the end which tell us if the hadith that we 
are reading is authentic or not. Or we hear lecturers saying 
that a hadith is weak and must not be used. What does it 
mean that the hadith is weak? Most of us only know two 
or three of those gradings, and if another term were to be 
placed there, wed be left stumped while others might not 
even care. This calls for the need to equip ourselves and 
learn the basics so that we can confidently interact with the 
words of our beloved Messenger 2. 
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Anas ibn Malik 4) reported that the Messenger of Allah 
& said, «Seeking knowledge is an obligation upon every 


Muslim...»' 


There is an even higher need for us to learn this knowledge, 
especially with the boom of fake news everywhere around us. 
Everyday, social media and mobiles light up with unverified 
and fake quotes attributed to the Messenger of Allah 2. 
Some of these, if not checked and actually implemented, 
can destroy a person's life both here and in the Hereafter. 
The study of the Science of Hadith is often considered too 
complicated for the average Muslim to understand. However, 
that is not the case. While every science can get deep and 
complex as one moves forward, getting a basic understanding 
of it is comparatively simple. At the bare minimum, we must 
familiarize ourselves with the famously used terminologies 
and, more importantly, with the history of how these ahadith 
reached us in the first place. 


The methodology used in this book is intended to introduce 
the reader to the different terminologies used in Hadith 
Sciences with examples that aid understanding. I have taken 
the liberty to restructure certain portions of the book and 
have made a few extra additions to the text so that it can be 
presented in a suitable manner to our readers. 


' Sunan Ibn Majah (Beirut: Dar al-Ta’sil, 2014), vol. 1, p. 268, #223. 


Abi al-Darda’ «4 reported that the Messenger of Allah 


& said, 

«He who follows a path in quest of knowledge, Allah will make the 
path to Paradise easy for him. The angels lower their wings over 
the seeker of knowledge, being pleased with what he does. The 
inhabitants of the heavens and the earth and even the fish in the 
depths of the oceans seek forgiveness for him. The superiority of 
the learned man over the devout worshipper is like that of the full 
moon to the rest of the stars (i.e. in brightness). The learned are the 
heirs of the Prophets who bequeath neither dinar nor dirham but 
only that of knowledge; and he who acquires it, has in fact acquired 
an abundant portion.»* 


Glad tidings to the new students embarking on the study of 
Hadith. Zayd ibn Thabit #5 narrated that he heard the 
Messenger of Allah 2 say, 


«May Allah cause his face to shine (beauty, nobility, to be immensely 
blessed), the man who hears what I say and conveys it (to others). 
There are those who have knowledge but no understanding, and 
there may be those who convey knowledge to those who have more 
understanding of it than they do.»’ 


Imam Sufyan ibn ‘Uyaynah # commenting on this said 
that this is why he found that a student of hadith always 
had a very youthful appearance.’ 


To make the most out of this book, I would like to suggest 
that the reader keeps writing down what they have learnt 


 Sunan Ibn Majah, vol.1, p. 267-8, #222. 

* Sunan Ibn Majah, vol. 1, pp. 270-1, #229. 

* Al-Khatib, Ahmad ibn ‘Ali ibn Thabit al-Baghdadi, Sharaf Ashab al-Hadith (Turkey: 
Faculty of Divinity, Ankara University, 1969), 19, #28. 
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in their own words. Our Shaykh, Ibrahim Nuhu (b.1397H) 
ds al abe, advises, 


Big JL ysis eb eee ke dal 


(Knowledge is like hunting game, and scribing is its trap, 
So capture your game with the strongest of ropes intact.) 


Gaining knowledge is like hunting game. You can’t catch an animal 
and tell it to keep waiting there for you while you go and find the 
next one. You need to tie them up securely as and when you find 
them. If you don’t tie them, then naturally they will escape from 
you. Knowledge is tied down by writing. 


Is it going to be tough? Without a doubt, it will be. Attaining 
anything worthwhile always has some difficulties attached 
to it. I would like to bring to you the advice that Imam al- 
Bukhari !& gave his students, 


Be delighted, because the people of amusements are busy in their fun 
and games, manufacturers are busy with manufacturing, business 
people are busy with their businesses, and as for you, you are busy 
with the Prophet &é and his companions.’ 


Imam al-Nawawi {3% said, 


The knowledge of hadith is an honourable science. It befits and goes 
hand in hand with good etiquette and good manners. It is from the 
knowledge of the Hereafter. Anyone who is deprived from this field 
is deprived from a lot of good. And anyone who is blessed with it 
has gained great virtue.” 


° Siyar Alam al-Nubula’ (Beirut: Muassasat al-Risalah, 1985), vol. 12, p. 445. 
° Al-Nawawi, Muhyial-Din ibn Sharaf, Al-Taqrib wa al-Taysir li-matifat sunan al-bashir 
al-nadhir (Beirut: Dar al-Kitab al-‘Arabi, 1985), 79. 
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A pleasant duty is to thank everyone who helped make this 
translation possible. I would like to thank Shaykh Ishtiyaque 
Rais Sanabili Madani for teaching this book in Dammam, 
Saudi Arabia, as well as personally giving me his input on 
the style and flow of the book. I would also like to thank 
the Shaykh for allowing us to incorporate points from 
his explanation as part of this book. I would like to thank 
Ustadh Abu Khuzaimah for teaching this book in Birming- 
ham, United Kingdom. I would like to thank Shaykh Abu 
Lais Khairabadi, Ustadh Abdul Rahman Hassan, Ustadh 
Muzammil Hameed, and Ustadh Abdourahmane Yahya, 
for teaching and guiding me through the basic primers of 
the Science of Hadith. 


My greatest debt of gratitude is to my dear friend and neigh- 
bor, Khalid Hussain, who lead the editorial team and without 
whose help this project wouldn’t have seen the light of day. 
He drove the project forward, typeset, proofread, and also 
verified much of the contents within. I am very grateful 
for Ustadh Muzammil for going through the initial draft 
of this translation and giving his valuable comments and 
corrections. I am indebted and would like to extend spe- 
cial thanks to Ruba Fathima for reviewing the translation, 
suggesting enhancements to the flow of the book, taking 
the time to go through Shaykh Ishtiyaque’s explanation 
of the book and pointing at valuable gems that could be 
incorporated to make the book even more beneficial, and 
also for sourcing examples of different ahadith. I am equally 
grateful to Khadeeja Raeda and Hafsa Feroze for sourcing 
examples of the different ahddith, suggesting enhancements 
on making the book more reader-friendly, and proofreading 
it. I would also like to thank Zahraa Lotfi and Lobna Hosny 
for providing key examples, proofreading, and reviewing 
the translations of the ahadith examples used. I am very 
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grateful to Faraz Faizal for designing the cover of this book 
despite his extremely packed and heavy schedule. Nearly 
everyone involved in this project took time out from their 
busy day-to-day lives to come together and contribute to- 
wards making the Prophetic Sunnah more accessible, and 
that needs to be lauded and commended for it is no easy 
task. May Allah g& accept from all and place barakah in 
their time and work. 


I would like to thank my parents for always being there for 
me and supporting my work. I am indebted to my grand- 
mother, and no amount of gratitude will suffice; for she has 
been the driving force that molded me into what I am today. 
May Allah ¢& elevate her ranks in Jannah. Any mistakes 
in this book are from me and Shaytan and all good is from 
Allah g&. I ask Allah ¢& to accept the meagre deeds done 
for His sake. 


MOHAMMAD ZAHID IBN TARIQ 


Dar al-Ihsan, Malaysia 
20 Jumada al-Ul4 1442H 
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Editors’ Note 


All praise belongs to Allah, Lord of all the worlds. May peace 
and blessings be upon our Prophet Muhammad, upon his 
family, his companions, and all those who follow his guid- 
ance until the Day of Judgment. 


To proceed, we are delighted to be granted the honor of 
editing a book on Usil al-Hadith, the very science used to 
help determine the authenticity of the Prophet’s &¢ hadith. 
This note explains the annotations, editorial decisions, and 
additions that went into this book. 


The different types of hadith as well as the concepts used for 
Hadith criticism are furnished with examples from actual 
books of Hadith. To our knowledge, no other book about 
Usul al-Hadith in the English language exists which has this 
characteristic. This alone makes the work stand out from 
the rest in this genre. The idea was brought forward by the 
author’s great-grandson Mohammad Zahid ibn Tariq Mateen. 
He also wrote the articles Story of the Sunnah and Isn't the 
Quran enough? that occur at the beginning and end of the 
book. The former introduces a brief history of the Science of 
Hadith to a beginner student; the latter briefly discusses the 
Quranist movement which rejects the need for the Sunnah. 
May Allah $& reward him abundantly. 


Hadith examples were sourced from Shaykh Abullais Al- 
Khairabadi’s Ulim al-Hadith: Asiluha wa mu Gsiruha, and 
exact references to their original sources are given in foot- 
notes. Other materials which helped in sourcing examples 
not found in Shaykh Abullais’ book are mentioned in the 
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bibliography. May Allah 3& reward the Shaykh immensely 
for his service to the Sunnah of the Prophet &. 


All hadith examples are immediately followed by their 
translation. Translations have a marker to signify their end, 
just like the one at the end of this paragraph. Translations of 
ahadith from famous collections were mostly sourced from 
sunnah.com and islamqa.info, and edited. Other translations 
were either sourced from the latter website and edited, or 
are original translations. 


Since this is a book on the Science of Hadith, we did not 
simplify translations of hadith chains. Terms of conveyance 
are strictly translated according to the following scheme: 
told us (+), informed us (++i), told me (gs), informed me 
(s+), and from (6). 


Content not originally part of the book is surrounded by 
<braces.> Translations of hadith examples are exempted since 
they are the only content in Arabic. The only exceptions are 
the examples provided by the author himself in § Matn - 
Text of Narration of the first chapter. Most content of this 
type are clarifications and points of benefit taken from 
Shaykh Ishtiyaque’s explanation of this book; no references 
are provided. References to any other books for clarifying 
hadith examples are given in footnotes. 


The original book did not have clear titles for different 
chapters, which were all titled fasl. Upon discussion, we 
added appropriate titles to make it easy for the reader to 
navigate. In this regard, we have also made slight changes 
to the organization of the chapters. We merged the chapters 
describing different aspects of Hadith Ahad into a single 
chapter with appropriate subsections. We believe this adds 


Xil 


clarity to the organization of the book for beginning students. 


The inclusion of the category da7funder § Forms of Maqbil 
was clearly a mistake. In the last chapter Hadith Compila- 
tions, the author clearly mentions that weak ahdadith are 
mardud (rejected). We resorted to another edition, ifit can 
be called so, to verify. However, the same appeared there. 
Despite one of the editions having had a reviewer, there was 
no footnote to clarify the mistake. Upon discussion with 
Shaykh Ishtiyaque and Shaykh Dr. Ibrahim Nuhu, we moved 
it to its rightful place; we created a subsection right after 
entitled Forms of Mardid. We divided the concept of Ta‘n 
in Types of Mardid into two categories and rearranged the 
reasons for hadith rejection based on Shaykh Ishtiyaque’s 
explanation and Shaykh Abullais’ book. 


We are aware that some people may not agree with the 
reorganization of content while attributing the work to the 
original author. To this, we would like to point out that we 
have done our best to separate the author’s work from the 
additions. At the same time, it is not uncommon to provide 
titles for unnamed sections in manuscripts nor to even 
reorganize whole books according to an order other than 
intended by the author. Some examples that come to mind 
are the reorganization of Imam Ibn Hibban’s &% al-Musnad 
al-Sahih ‘ala al-Taqasim wa al-Anwa‘ min ghayr wujud ft 
sanadiha wa la thubut jarh naqiliha (popularly known as 
his Sahih) according to the chapters of Fiqh by Imam Ibn 
Balban “ in his work al-Ihsan fi tagrib Sahih Ibn Hibban 
in order to make it more accessible; the reorganization of 
Imam al-Khalil al-Farahidi’s &% Kitab al-‘Ayn according 
to the arrangement of the Arabic alphabets (alif, ba, ta, 
tha, etc). The author originally ordered it according to the 
alphabets as they occur from their points of articulation; 
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and the reorganization of Imam Muhammad’s 8, al-Jami‘ 
al-Saghir by Imam Abi Tahir 8, who also added chapter 
headings in order to make the book easier for students. 


The foreword by Shaykh Rabey Uté «tl «4+ was translated 
from the original Urdu and edited slightly for better flow. 
All the epigraphs were sourced from Shaykh Abt al-Fattah 
Aba Ghuddah’s 8 book al-Isnad min al-Din and translated. 


Names which had Latin alphabet spellings were left as is. 
E.g. the author's name, the translator's name, and the editors’ 
names. Names which were originally in Arabic or Urdu and 
had no such equivalents were transliterated. E.g. names of 
classical scholars such as Imam al-Bukhari. Ifa name occurs 
in both English and Arabic contexts, then the respective 
spelling for the context is used. E.g. Abullais in English, 
but Abt al-Layth in transliterated Arabic. Titles, with the 
exception of titles of written works, such as Shaykh al-Tafsir 
are not italicized. We transliterated according to the Library 
of Congress Transliteration Scheme. We have retained most 
Arabic honorifics for the Prophet, his companions, their 
followers, the followers’ followers, and scholars. 


To conclude, we want to thank the following people for 
their help: Ustadh Qays al-Sa‘ldi, Ustadh Abi Hassan ‘Ali 
of al-Jami‘ah al-Athariyah, Peshawar; Ustadh Abi ‘Umar al- 
Athari of al-Jami‘ah al-Muhammadiyah Shaykh Muhammadi, 
Peshawar; Riham Ramzy; and Anas Mujahid. 


May Allah ¢& accept from us all and forgive us our mistakes. 
Khalid Hussain - Ruba Fathima - Lobna Hosny - 


Zahraa Lotfi - Saada Bello - Mona Zaneefer - 
Khadeeja Raeda 
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ISN'T THE QURAN ENOUGH? 


If you talk to a man with the Sunnah (i.e with proofs and narrations 
based in the Sunnah) and he says, “Leave us out of this! The Quran is 
enough for us!” then know that he’s misguided. 


- Ayyub al-Sakhtiyani 8, as reported in Dhamm al-Kalam lil-Harawi 


After reading Story of the Sunnah and appreciating the schol- 
arship that went into bringing the pristine Sunnah of the 

Messenger of Allah &¢ to us today, it is also very important 

to address the issue of those pseudo-intellectuals who reject 

this very Sunnah based on their whims and desires. They 
claim to only follow the Quran in isolation, and relegate the 

Sunnah to a mere cultural collection of narrations. 


The Quran is the Word of Allah 2 revealed to the Prophet 
& through Jibril & which was finally compiled by Uthman 
ibn ‘Affan 45 in the form of a complete book as we know 
it today. It is - by nature - a set of guidelines, principles, 
and maxims for the creation to follow and live their life by. 


The Quran has been divinely preserved and orally transmitted 
and memorized from the time of Prophet Muhammad & 
till date by millions of people. The exact same words that 
emanated from the blessed lips of the Messenger of Allah 
&é are what we recite today without an iota of difference. 
We don’t really need anything else, right? Just the Quran 
should be enough to guide us since it is a Divine Revelation? 
Though this might sound like an innocent question, it is 
plump with sinister fillings. 
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THE PATHWAY TO THE PROPHET & 
THE ORIGINS 


Today, we are once again seeing a rise of those who reject 
the Hadith of the Prophet # and claim to only follow the 
Quran directly and in isolation. Throughout the centuries, 
our scholars have safeguarded the religion and refuted the 
misguided groups that have risen trying to undermine the 
authority of the Sunnah. This is not a modern-day phenom- 
enon or some foundation-shaking argument against Islam 
that our scholars are ignorant of. Imam al-Shafii (d.204H) 
8 was of the first scholars to have written extensively on 
the matter and refuted such groups. A group later arose 
that propagated rejecting ahadith that contradicted one’s 
intellect. This was refuted by Imam Ibn Qutaybah (d.276H) 
&% who annihilated their arguments. Then another group 
came and tried attacking Hadith by claiming that the Prophet 
& had prohibited writing down Hadith. Imam al-Khatib 
al-Baghdadi (d.463H) &&% stood up to completely eradicate 
and weed out this doubt from its very roots. Then arose 
an extremist Shia group that completely disputed the au- 
thority of the Sunnah. This deviant belief was dismantled 
by Imam al-Suyati (d.911H) 48 who wrote a detailed book 
on the matter. Till the time of Imam al-Suyiti ‘2, all these 
groups that arose were extremely small, weak, fringe, and 
insignificant in nature. 


In a famous narration that prophesied the rejectors of Hadith, 
the Messenger of Allah 2 said, 


«Soon there will come a time that a man will be reclining on his 
couch, and when one of my ahadith is narrated he will say, “The 
Book of Allah is [sufficient] between us and you. Whatever it states 
is permissible, we will take as permissible, and whatever it states is 
forbidden, we will take as forbidden.” Verily, whatever the Messenger 
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ISN’T THE QURAN ENOUGH? 
of Allah 2¢ has forbidden is like that which Allah has forbidden.»’ 


In recent times, Hadith scholars in the Indian subcontinent 
said that it was as if they were seeing this hadith coming 
to life in front of their very eyes when a man by the name 
of ‘Abd Allah al-Jakralawi (Chakralawi) (d.1930cE) from 
Punjab in present-day Pakistan began propagating the call 
to only follow the Quran in isolation and reject the Sunnah. 
Interestingly, he used to conduct his classes while reclining 
on cushions and proclaiming the rejection of the Sunnah. 
This action was reported by his own son. It’s not that the 
man did not study; rather, he was a student of Shaykh Mian 
Nazeer Hussain Dehlwi, a leading Hadith scholar of his 
time. Just being a student of a strong teacher doesn’t make 
one a strong student. Looking at the thought process and 
problematic questions arising from al-Jakralawi, Shaykh Na- 
zeer Hussain feared that al-Jakralawi would be one of those 
referred to in the aforementioned hadith of the Messenger 
of Allah £4. Sadly, this is exactly what went on to happen. 


It is reported that al-Jakralawi’s cousin once complained to 
him that ahadith contained ‘difficult commands’ and were 
causing him ‘hardships’ in life. It was then that Abd Allah 
al-Jakralawi made his famous statement, “This is the Quran 
that was revealed from Allah to Muhammad, and anything 
that goes against it is not revelation.” 


He was the first person to use the term Ahl al-Dhikr wa 
al-Qur‘an. The scholars of his time declared him to be a 
disbeliever and outside the fold of Islam for holding such a 
belief. In 1902 cz, the journal Ishd‘at al-Sunnah published 
the signatures of many prominent scholars from across 


' Sunan Ibn Majah, vol. 1, p. 182, #12. 
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THE PATHWAY TO THE PROPHET 2 


the Indian subcontinent who pronounced al-Jakralawi a 
disbeliever.” 


This is not something surprising to see. All the different 
groups across the spectrum of Ahl al-Sunnah agree that if 
a person rejects the authority of the Sunnah, then they have 
left the fold of Islam. In reality, such a person has negated 
the second half of the testimony of faith itself. Imam Ibn 
Hazm al-Andalusi (d.4561) && cites a unanimous consensus 
on this ruling of excommunication from all the scholars 
of Islam.’ As we progress, it will become very clear why all 
these scholars unanimously agreed to excommunicate al- 
Jakralawi for his absurd claims. 


A plethora of books in the Urdu language can be found 
dealing with the deviancy of the Hadith rejectors. These 
books outnumber those in Arabic or Persian, for it was 
in the subcontinent that the work of the Hadith rejectors 
emerged and took root. An interesting point is mentioned 
by Shaykh Khadim Husayn Ilahi Baksh (d.1440H) & who 
has some of the most detailed works on this subject. He 
mentions that he couldn't find the books of al-Jakralawi 
anywhere except in Qadiyani bookstores. After all, both 
Qadiyanis and Hadith rejectors originated from the same 
place and were backed by the imperial British Raj to weaken 
Muslims from within. 


Moving on, it is very important that we know the extent to 
which our intellect plays in understanding the teachings 
of the Shariah. 


> For more details about al-Jakralawi's biography, see Khadim Husayn ahi Baksh, Al- 
Quraniytin wa shubuhatuhum hawl al-Sunnah (Al-Taif: Maktabat al-Siddiq, 2000), 
25-32. 

° Al-Ihkam fi Usiil al-Ahkam, vol. 2, p. 80. 


128 


ISN’T THE QURAN ENOUGH? 
Our Shaykh, Ibrahim Nuhu (b.1397H) Je dil abie, said, 


‘AqI (intellect) needs guidance or it will keep agreeing with whatever 

might merely seem to be correct at that point of time. The only thing 
that can truly guide the Aq is its Creator. Naql (Quran and Sunnah) 
will always have precedence over ‘Aq| for one cannot use ‘Aq in mat- 
ters of Islam, as that is something we cannot attain by ourselves. We 
have to take it from the one who received Divine Revelation, with full 
submission and without explanations or additions to it. The Texts 
are meant to be kept in their exact form without any modification, 
even if your ‘Aql cannot make sense of it. We don’t try to twist them 
to mean something other than the understanding of the Sahabah 
among whom they were revealed and practiced. Say, “Allah Knows 
Best,’ and move on when you don’t know about anything instead 
of giving it your own meaning. Refer to and connect yourselves to 
strong scholars for clarifying your doubts. 


One of the questions asked in the grave will be about our relationship 
with the Prophet 2. The answer should be that he is the Messenger 
of Allah 2% and we submit to and follow him. He brought along 
with him signs and miracles which are enough for anyone with a 
sound ‘Aql to recognize and accept the Message. This is provided 
that the ‘Aq] is not brainwashed or distracted. ‘Aql doesn’t contradict 
the Naql. It depends on how one uses their ‘Aql. Allah 2& tells us 
that the people in Hell will say, 


Ost ASG GS 


And they will say, “If only we had been listening or reasoning, 
we would not be among the companions of the Blaze.” [Sarah 
al-Mulk, Q67:10] 


The Aq] that has no guidance based on the Quran and Sunnah will 
be misguided, for Aq] cannot stand alone. It needs support, and this 
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support is the Word of Allah and the Sunnah of His Messenger. It 
is impossible to know Allah £& solely based on our intellect. This 
is why al-‘Aziz, al-Rahim sent a Messenger to guide and teach us 
about Him. The Messengers bring glad tidings for those who believe 
and follow the Message, and a warning of a severe punishment for 
those who don’t. The key to the Dawah of all the Prophets of Allah, 
from Adam to Muhammad &¢ was teaching their people about the 
Names, Attributes, and Actions of Allah g&. 


Even today, we have people living among us and holding 
important positions in the media who reject Hadith. The 
only difference is that they do it in such a deceptive and 
subtle manner that it appears as though they accept it. In 
reality, they reject the Sunnah as it seems foreign to their 
warped intellects and further use their platforms to sow 
doubts into the minds of average non-suspecting Muslims. 


Our Shaykh, Tariq Appleby ule 0! 2, said, 


We need to understand that these attacks don’t just come from out- 
side the Ummah, but rather from inside as well. There are people 
inside the system who are actively working to cause doubts in the 
Sunnah of the Prophet 2 and in the understanding of Islamic laws. 
You don’t need open Islamophobes to stand against us when you 
have such people within our communities. They work to slowly 
erode our understanding of the Sunnah and to make it look like it 
isn’t applicable in the 21* century. Their mindset is, “How can the 
teachings of a man who lived in the 7" century be applicable to us 
in the modern times? This is something barbaric which we don’t 
need anymore.’ 


In the beginning of Sirah al-M@idah, Allah 2& tells us, 
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This day I have perfected for you your religion and complet- 
ed My favor upon you and have approved for you Islam as 
religion. [Surah al-Maidah, Q5:3] 


This was revealed to the Prophet & just a few months before he 
passed away. The religion is complete; there are no deficiencies, there 
is nothing outdated, and there is nothing that will be abrogated. The 
Sunnah is crystal clear in teaching and explaining the Word of Allah 
ve, for Prophet Muhammad 2 was the best of teachers. This is 
perfection. This is a core principle and a fundamental understanding 
that we need to comprehend. Only then will this inferiority complex 
be removed from us. 


THE QURAN-SUNNAH INTERDEPENDENCY 


The Quran has a general and comprehensive nature where 
the focus is on establishing the foundations and principles. 
It does not go into too many details. The Sunnah is the 
key through which you open the door of the Quran. With- 
out this key, one can only speculate what's hidden inside 
and nothing more. This makes it easy for people to justify 
many of their deviant and innovated practices into Islam 
by misinterpreting the Quran. The Sunnah, on the other 
hand, is very specific, detailed, and straightforward in its 
nature which leaves no room for doubt or confusion and 
draws attention to what Muslims are supposed to follow 
and practice. 


How detailed were the Prophet's teachings? Salman esis) 
said that he was asked, “Your Prophet 2% has taught you 


everything, including [how to purify yourselves from] ex- 
crement?” to which he «4 replied, “Of course...” “ 


* Sahih Muslim, vol. 2, p. 36, #253. 


131 


THE PATHWAY TO THE PROPHET 2 


Imam al-Awzai (d.157H) &% was reported to have said, 
“The Book needs the Sunnah more than the Sunnah needs 
the Book.”’ 


Are we saying that the Sunnah is superior to the Quran? 
No. This is an emotional argument that many Hadith re- 
jectors try to bring up. Al-Fadl ibn Ziyad &% reported: I 
heard Ahmad ibn Hanbal !& being asked about the hadith 
narration that the Sunnah overrules the Quran. Imam Ah- 
mad 8 said, “I do not dare say that. Rather, the Sunnah 
explains the Book; it discerns and clarifies the Book.” ° 


Imam Abi Hanifah #8 mentioned, “If it was not for the 
Sunnah, none of us would have understood the Quran?’ 
The Imam also said, “People were always on righteousness 
as long as there were those who studied Hadith, but when 
they learned knowledge without Hadith, they deviated.”’ 


> 


A Muslim should know that both the Quran and the Sun- 
nah need each other for delivering the perfect message. 
The Quran needs the Sunnah for clarification, explanation, 
and elaboration, whereas the Sunnah needs the Quran for 
authentication. Without referring to the Sunnah, it is im- 
possible for a Muslim to know the details of how to practice 
the Din. A Muslim gets the roots and principles from the 
Book of Allah 2&, but the details of how to implement 
these principles are found and explained in the Sunnah of 
the Prophet &&. This is why we see that many orientalists 
and those trying to attack Islam target the Sunnah of the 
Prophet &&. 


° Al-Khatib, Ahmad ibn ‘Ali ibn Thabit al-Baghdadi, Al-Kifayah fi Im al-Riwayah, 14. 

° Al-Khatib, Ahmad ibn ‘Ali ibn Thabit al-Baghdadi, Al-Kifayah fi Ilm al-Riwayah, 14-5. 

7 Al-Sha'rani, ‘Abd al-Wahhab, Kitab al-Mizan, ed. ‘Abd al-Rahman ‘Umayrah (Beirut: 
‘Alam al-Kutub, 1989), vol. 1, pp. 207-8. 
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Imam al-Awzai 3% said, 


One of the people of desires was arguing with ‘Ali ibn Abi Talib 
<eals5, So Ibn Abbas e435 said to him (i.e. Ali), “O Abd al-Hasan! 
[They] interpret the Quran as per their wishful thinking, so you'll 
say [something] and they’ll say [something back]. Rather, fight them 
back with the Sunnah [of the Prophet ££], for verily they cannot 


lie about the Sunnah? ® 


‘Umar ibn al-Ashajj narrated that “Umar ibn al-Khattab 
iiss) said, 


[Soon] there will come [a group of ] people arguing with you regard- 
ing the Mutashabih (unclear dyat) of the Quran. So, debate with 
them using the Sunnah [of the Prophet &%]. For verily, the Ashab 
al-Sunan (those who know the Sunnah of the Prophet &) are the 
most knowledgeable people about the Book of Allah.’ 


Let’s start from the beginning. Allah ¢& tells us in the 
Quran that the very purpose of our creation is to worship 
Him alone. But how do we do that? Somebody needs to 
teach us about it since we don’t receive revelation from 
Allah, isn’t it so? Allah 3 sent us revelation in two ways. 
The first one was His Word, the Quran, which contains the 
principles according to which we are supposed to live our 
lives and worship Him. The second one was the clarification 
and practical application of these principles through the 
Sunnah of His Final Messenger 2. These two form the 
foundations of Islam. 


* Al-Khatib, Ahmad ibn ‘Ali ibn Thabit al-Baghdadi, Kitab al-Faqih wa al-Mutafaqqih, 
ed. Abii Abd al-Rahman ‘Adil ibn Yasuf al-‘Azazi (Saudi Arabia: Dar Ibn al-Jawzi, 1996), 
vol. 1, p. 560. 

° Musnad al-Darimi (Beirut: Dar al-Ta’sil, 2015), vol. 1, p. 270, #123. 
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But think about this: 


1. Does the Quran specify that it was revealed upon 
someone called Muhammad? 

2. Does it tell us in detail who this man receiving the 
revelation from Allah ¢& is? 

3. Was he a pure Arab or a migrant Jew? 

4. Was it the same Muhammad who rested in Madinah, 
or was it someone else? 


How do you KNow? 


AUTHORITY OF THE MESSENGER OF ALLAH 
34; FROM THE LENS OF THE QURAN 


Before we even begin, what was the first dyah that Allah 
g& revealed? It was: 


Recite in the name of your Lord who created. [Strah 
al-‘Alaq, Q96:1] 


If this was the first yah to be revealed, then why does the 
Quran start with Sirah al-Fatihah instead? Where did this 
ordering of the different suwar (sing. surah) in the Quran 
come from? Think. 


Imam Ibn ‘Abd al-Barr’s &% description of the Prophet’s 
& role with regard to explaining the Quran deserves to be 


written in gold. He writes, 


The Prophet’s &% commentary of the Quran is of two types: 
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[First,] explanations of things mentioned in general terms in the 
Quran, such as: the five daily prayers, their times, prostrations, 
bowing, and all their other rulings; the amount of Zakah when it 
becomes obligatory, when it should be paid, from which kinds of 
wealth it should be taken, and its details; and the performance of 
the Hajj. He && said when performing Hajj with the people, «Take 
your rituals from me.» This is because the Quran just mentions 
the obligation of Salah, Zakah, Hajj, and Jihad in general without 
going into details. 


[Second,] addition [of rulings] to the rulings of the Quran, such as: 
the prohibition on being married to a woman and to her paternal 
or maternal aunt at the same time, the prohibition of [consuming] 
domestic donkeys and fanged predators, and [other such rulings]...”° 


This is a very important point to ponder over. These points 
clearly show rulings of the religion that are only found to 
be explained clearly in the Sunnah, and not explicitly ex- 
plained in the Quran. The Sunnah clarifies for us what the 
instructions of the Quran mean. Let’s see what the Quran 
tells us about the Prophet & 


Allah ¢& tells us in the Quran, 


S53 Mall poediccs Fla dt8 Movs 
nt Vn Zach ‘i 

You have indeed in the Messenger of Allah a beautiful 

pattern [of conduct] for any one whose hope is in Allah 

and the Final Day, and who engages much in the praise 

of Allah. [Sarah Al-Ahzab, Q33:21] 


& 


Jami‘ bayan al-Ilm wa fadlihi, 1189-90. 
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Allah ¢& further says, 


CELT LOGH ZO HO Kee hor 


Your companion [Muhammad] has not strayed, nor 
has he erred. Nor does he speak from [his own] in- 
clination. It is not but a revelation revealed. [Surah 
al-Najm, Q53:2-4] 


Imam al-Awzai ‘4 said, narrating from Hassan ibn ‘Atiyah, 

“Jibril used to bring the Sunnah down to the Prophet as he 
used to bring the Quran down to him; he used to teach it 
to him 2 like he used to teach him the Quran?” 


Allah ¢& says, 


Sei CAE: sel S3C oe ANS Sad eek... 


= 


And We have [also] sent down unto you [O Muham- 
mad] the Dhikr, that you may explain clearly to the 
people what is sent down to them, and that they may 
give thought. [Surah al-Nahl, Q16:44] 
Imam Ibn Hazm al-Andalusi (d.456H) “3 beautifully sum- 
marizes Allah’s promise of preservation in the Quran. He 
writes, 


Allah 32 says, 


Indeed, it is We who sent down the message [i.e. the Qur’an] 


* Al-Khatib, Ahmad ibn ‘Ali ibn Thabit al-Baghdadi, Al-Kifayah fi Ilm al-Riwayah, 12. 
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and, indeed, We will be its Guardian. [Surah al-Hijr, Q15:9] 
i oe {Ie 5 GEV as 3 
CoRSSSSCAMNT UN |-ers) Ral Sil CA) 


Say [O Muhammad], “I warn you only by the Revelation. But 
the deaf will not hear the call, [even] when they are warned.” 
[Surah al-Anbiya, Q21:45] 


Allah tells us that the words of His Prophet 2 are all Wah'y (Divine 
Revelation), and Wah’y is undoubtedly Dhikr, and Dhikr is preserved 
according to the text of the Quran. Thus, it is correct to say that 
his &@ words are all preserved by Allah, may He be Glorified and 
Exalted, and He has promised that none of them will be lost to us, 
because that which Allah preserves can certainly not be lost at all; 
it has all been transmitted to us and Allah has established proof and 
left us with no excuse.” 


The only difference between these two revelations is that 
the Quran is verbatim the Word of Allah, while the mean- 
ing of the Sunnah is revelation and its exact words are not 
verbatim the Word of Allah. Allah 2& tells us: 


NGO eds RACH za, (aed dicles 5 Ag 

@ SCE ASO es 
Move not your tongue with it [O Muhammad] to hasten 
with the recitation of the Quran. Indeed, upon Us is 
its collection [in your heart] and [to make possible] 
its recitation. So when We have recited it [through 


Jibril,] then follow its recitation. Then upon Us is its 
clarification [to you]. [Sarah al-Qiyamah, Q75:16-19] 


” AL-Ihkam fi Usil al-Ahkam, vol. 1, p. 98. 
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Allah ¢& makes three promises here in the Quran: 


1. Allah will collect or preserve the Quran. 
2. Allah will see to it that it is properly recited. 
3. Allah will explain or clarify it. 


What other explanation of the Quran is there but the Sun- 
nah of the Messenger Re, upon whom the Message was 
revealed? Qatadah reported: ...I said to Aishah ax, “O 
Mother of the Believers, tell me about the character of the 
Messenger of Allah 22.” She 4 inquired, “Have you not 
read the Quran?” I said, “Of course [I have].” She “avs then 
said, “Verily, the character of the Prophet of Allah & was 
the Quran...” 


Allah 2 Commands us, 


° 


6 SAI Lb ali, par gli 


O you who have believed, Obey Allah and Obey the 
Messenger and do not invalidate your deeds. [Surah 
Muhammad, Q47:33] 


Allah g& didn’t say, “Obey Allah and His Messenger 2%,” 
rather, Allah puts more emphasis by saying, “Obey Allah 
AND Obey the Messenger £2” The last part of the dyah is 
very clear in terms of the result for those who reject or miss 
out on either of these two commands. 


Let’s say that even this isn’t clear and can be ambiguous 
for some. 


® Sahih Muslim, vol. 2, p. 482, #476-7. 
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Allah 2 further commands us: 


dus yeadie 5 Sel whey 


He who obeys the Messenger has obeyed Allah, but 
those who turn away — We have not sent you over them 
as a guardian. [Surah al-Nisa, Q4:80] 


oe 
eo 9D 
ve Aa\- 0 


eilicin Preity crs Orn rraeeele EC mT ey 


And whatever the Messenger has given you — take; 
and what he has forbidden you - refrain from. And 
fear Allah; indeed, Allah is severe in penalty. [Surah 
al-Hashr, Q59:7] 


WBN 25 24% GE s ILA ES og Y D555 
Mretanee aks Cae 


But no, by your Lord, they will not [truly] believe until 
they make you [O Muhammad] judge concerning that 
over which they dispute among themselves and, then, 
find within themselves no discomfort from what you 
have judged and submit in [full, willing] submission. 
[Sarah al-Nisa’, Q4:65] 


Allah 2 tells us, 
Qs Se c4h a Nie di So eno Sra bk... 
And We have [also] sent down unto you [O Muham- 
mad] the Dhiks, that you may explain clearly to the 


people what is sent down to them, and that they may 
give thought. [Sarah al-Nahl, Q16:44] 
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Regarding this yah, Mufti Taqi Usmani (b.136211) 4! «tae 
Jk writes, 


It is unequivocally established here that the basic function of the 
Holy Prophet &¢ is to explain the Holy Book and to interpret the 
revelation sent down to him. It is obvious that the Arabs of Makkah, 
who were directly addressed by the Holy Prophet #%, did not need 
any translation of the Quranic text. The Holy Quran was revealed 
in their own mother tongue. Despite that they were mostly illiterate, 
they had a command on their language and literature. Their beautiful 
poetry, their eloquent speeches, and their impressive dialogues are 
the basic sources of richness in the Arabic literature. They needed 
no one to teach them the literal meaning of the Quranic text. That 
they understood the textual meaning is beyond any doubt. 


It is thus obvious that the explanation entrusted to the Holy Prophet 
& was something more than the literal meaning of the Book. It was 
an explanation of what Allah Almighty intended, including all the 
implications involved and the details needed. These details are also 


received by the Holy Prophet && through the unrecited revelation.” 
Allah 2 tells us in the Quran, 

M9 Oe Bee feet tg oe ye KE 
MRE tke Sie ee 5 Kalas iS 

os ae) Me X52 Yes 762€ Vee ing 

@ BS JG Solas chee 
Just as We have sent among you a Messenger from 
yourselves reciting to you Our daydt, and purifying you, 
and teaching you the Book and Wisdom, and teaching 


you that which you did not know. [Surah al-Baqarah, 
Q2:151] 


“ The Authority of Sunnah (Karachi: Idaratul Quran, 2004), 53-4. 


140 


ISN'T THE QURAN ENOUGH? 


pale We cal 5 548 CAN Gash Al 6 25 GA 
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Sus tes 


Certainly did Allah confer [great] favor upon the be- 
lievers when He sent among them a Messenger from 
themselves reciting to them His ayat and purifying 
them, and teaching them the Book and Wisdom, al- 
though they had been before in manifest error. [Sirah 
Al ‘Imran, Q3:164] 


What does the Messenger ¢ do? 


1. He recites to the people Allah's revelations. 
2. He purifies them. 

3. He teaches them the Book of Allah. 

4. He teaches them Wisdom. 


How does the Prophet 2% purify and teach? What is the 
Wisdom being taught? Where exactly can you find these 
rules which the Prophet 2 has set down and given us? It 
cannot be in the Quran, can it? Because the rules in the 
Quran are directly from the Words of Allah, and not from 
the words of the Prophet 2¢. Think! 


Mufti ee Usmani J |. elaborates on the Messenger 
of Allah’s &¢ status as an Authority to Legislate. He writes, 


The Holy Quran says: 


Hn 8 
Meee \TO*SY) Aes 
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Fight those who do not believe in Allah and the Hereafter 
and do not hold unlawful what Allah and His Messenger have 
made unlawful. [Sarah al-Tawbah, Q9:29] 


The emphasized [orig. underlined] words signify that it is necessary 
to “hold unlawful what Allah and His Messenger made unlawful? 
and that the authority making something unlawful is not restricted 
to Allah Almighty. The Holy Prophet &¢ can also, by the will of 
Allah, exercise this authority. The difference between the authority 
of Allah and that of the Messenger is, no doubt, significant. The 
former is wholly independent, intrinsic, and self-existent, while 
the authority of the latter is derived from and dependent on the 
revelation from Allah. Yet, the fact remains that the Holy Prophet 
& has this authority and it is necessary for believers to submit to 
it along with their submission to the authority of Allah.” 


The Holy Quran says: 


ea\-rg 884 


a 9a.k o- 2 2 4 oN “4 1-- 
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Whatever the Messenger gives you, take it, and whatever he 
forbids you, refrain from it. [Sarah al-Hashr, Q59:7] 


Although the context of this verse relates to the distribution of the 
spoils of war, yet it is the well-known principle of the interpretation 
of the Holy Quran that, notwithstanding the particular event in 
which a verse is revealed, if the words used are general, they are 
to be construed in their general sense; they cannot be restricted to 
that particular event. 


*’ The Authority of Sunnah, 47-8. 
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Keeping in view this principle, which is never disputed, the verse 
gives a general rule about the Holy Prophet &¢ that whatever order 
he gives is binding on the believers, and whatever thing he forbids 
stands prohibited for them. The Holy Quran, thus, has conferred a 
legal authority to the Holy Prophet 2 to give orders, to make laws, 
and to enforce prohibitions. 


It will be interesting here to cite a wise answer of ‘Abd Allah ibn 
Mas‘tid “4s, the blessed companion of the Holy Prophet &, which 
he gave to a woman. 


A woman from the tribe of Asad came to ‘Abd Allah ibn Mas‘td 
«sais and said, “I have come to know that you hold such and such 
things as prohibited. I have gone through the whole Book of Allah, 
but never found any such prohibition in it” 


‘Abd Allah ibn Mas‘id “£4 replied, “Had you read the Book you 
would have found it. Allah Almighty says, «Whatever the Messenger 
gives you, take it; and whatever he forbids you, refrain from it.» 
(Surah al-Hashr, 7)” “ 


By this answer, Abd Allah ibn Mas‘tid 441% pointed out that this verse 
is so comprehensive that it embodies all the orders and prohibitions 
of the Holy Prophet #%, and since the questioned prohibitions 
are enforced by the Holy Prophet #é, they form part of this verse, 
though indirectly.” 


ISLAM WITHOUT THE MESSENGER 
Islam without the Messenger of Allah 28%, to explain and 
teach it, is incomplete and cannot be put into practice. The 


Messenger of Allah 2 is the guide that teaches us what Allah 


"© Sunan Ibn Majah, vol. 2, p. 328-9, #1980. 
” The Authority of Sunnah, 49-50. 
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¢& wants from us precisely. If we remove him &, then how 
do we know what Allah ¢ wants us to do? 


Allah 2& tells us, 


Prohibited to you are dead animals, blood, the flesh 
of swine, and that which has been dedicated to other 
than Allah. [Strah al-Maidah, Q5:3] 


If we go by the apparent meaning of this ayah, then there 
is a blanket prohibition on dead animals. However, the 
Messenger of Allah 2% explained and allowed for certain 
exceptions to this rule. He & said, 


«Two types of dead animal and two types of blood have been made 
lawful for us; the two types of dead animal are locusts and fish (i.e. 
seafood), while the two types of blood are the liver and the spleen.»™ 


We find many more aydat in the Quran itself which give au- 
thority to and talk about the Sunnah of the Prophet 2. The 
Messenger of Allah was not a mere vehicle of delivery. 
His job was to actively teach, explain, lead by example, and 
live the Quran. For those looking for the truth, this should 
suffice to force them to think and research the loopholes 
regarding rejecting the Sunnah. 


8 Ahmad ibn Hanbal, Musnad Ahmad, vol. 10, pp. 15-6, #5723. 
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Now, let’s have a look at the basics of Islam. We know that 
the Five Pillars of Islam are: 


. The Shahadah 
Salah 

Zakah 

Sawm 

. Hajj 


YR YP 


Where in the Quran do we find these five pillars listed? 
How do we know when to pray, how much to pray, how to 
pray, and what to even recite when praying? Where do we 
get all this from? 


For centuries, the beauty of the Adhan has caressed the 
walls of Muslim communities. Where do we find the way 
of calling the Adhan? 


How do we know how much Zakah to give? When are we 
obligated to give this Zakah? How has the Muslim Ummah 
for centuries agreed that they are supposed to pay 2.5pc? 


How do we know what we can and cannot do while we are 
in a state of fasting? Allah ¢& tells us that there are twelve 
months. How do we know the names of these months and 
which of them are the months of prohibition or virtue? 


The Quran doesn’t give us details on the exact places of 


Hajj, how to do it, or even when to do it. So can we do Hajj 
in the Vatican, then? Think. 
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The rejectors of the Sunnah might quote this dyah of the 
Quran to argue back: 


Lis eatin gas bea Ky NeB i fyal 


This day I have perfected for you your religion and 
completed My favor upon you and have approved for 
you Islam as religion. [Surah al-Maidah, Q5:3] 


pe 


Their claim is that we don’t need Hadith now because Allah 
g& has perfected the religion, and that all these ahadith came 
after the religion was perfected. What is the day on which 
Allah ¢& perfected the religion? 9 Dhi al-Hijjah 9 an. How 
exactly do you know this date? Also, nowhere does Allah 
g& restrict the perfection of Islam to being dependent on 
the Quran alone whereas, as we saw above, the mention of 
submitting to, obeying, and actively following the Sunnah 
is abundant in the Quran. 


It is reported that ‘Imran #4 once said to a man, “You are 
an idiot! Can you find it in Allah’s Book that Zuhr is four 
rakat in which one does not recite aloud?” He went on to 
enumerate Salah, Zakah, and other than these, and then 
said, “Do you find all these explained in Allah’s Book? Rather, 
Allah’s Book has ruled all this, and the Sunnah explains it?” 


According to Imam al-Zarkashi (d.794H) “8, Imam al-Shafii 
(d.204H) &% is reported to have said in al-Risalah, under 


the chapter on the obligation of obedience to the Messenger, 


Allah, may He be Exalted, says, {He who obeys the Messenger, has 
indeed obeyed Allah.? [Surah al-Nisa’, Q4:80] With regard to every 


® Tbn Abd al-Barr, Abi ‘Umar Yisuf, Jami‘ bayan al-Ilm wa fadlihi, 1192, #2348. 


146 


ISN'T THE QURAN ENOUGH? 


obligation that Allah, may He be Exalted, has enjoined in His book, 
such as Hajj, Salah, and Zakah, were it not for the explanation of 
the Messenger, we would not have known how to do it and it would 
not have been possible for us to do any act of worship. Since the 
Messenger is of such great importance with regard to the Shari‘ah, 
obedience to him is, in fact, obedience to Allah.” 


Imam Ibn al-Qayyim (d.751H) es says about this, 


Allah 2& clarified on the lips of His Messenger, in His (own) Words 
and the words of His Messenger, everything that He enjoined and 
everything that He forbade, everything that He permitted and 
everything that He prohibited, and everything that He pardoned. 
Thus, His religion is perfect as Allah, may He be Exalted, says, <This 
day I have perfected for you your religion and completed My favor 
upon you.? [Sirah al-Maidah, Q5:3]” 


HOW DID THE PEOPLE WHOM ALLAH IS 
PLEASED WITH UNDERSTAND THE SUNNAH? 


The Sunnah of the Prophet ¥ acts as tafsir for the Quran 
where details are mentioned. This tafsir was taught by the 
Prophet to his Sahabah, and from them to their students, 
and likewise onwards till it reached us tocey, What is the 
status of the Sahabah of Prophet Muhammad 2? Allah 3 
tells us in the Quran, 


“si - = AA 7. < 4 4 oe 
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ea 22 eg 3-- 4 97-95% en 


SENG GS Reputcteahorpere: 335 


?° Al-Bahr al-Muhit fi Usul al-Fiqh, ed. ‘Umar Sulayman al-Ashqar (Kuwait: Ministry of 
Endowments; Islamic Affairs, 1992), vol. 4, p. 165. 

1 Tlam al-Muwagqgqiin ‘an Rabb al-Alamin, ed. Aba ‘Ubaydah Mashhiar ibn Hasan Al 
Salman (Saudi Arabia: Dar Ibn al-Jawzi, 2002), vol. 3, p. 90. 
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© absiisal HSK: SHG zt 


And the first forerunners [in the faith] among the 
Muhajiriin and the Ansar and those who followed 
them with good conduct - Allah is pleased with them 
and they are pleased with Him, and He has prepared 
for them gardens beneath which rivers flow, wherein 
they will abide forever. That is the great attainment. 
[Sarah al-Tawbah, Q9:100] 


Even more directly Allah YE tells us, 
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You will not find people who believe in Allah and the 
Last Day having affection for those who oppose Allah 
and His Messenger, even if they were their fathers or 
their sons or their brothers or their kindred. Those - 
He has decreed within their hearts faith and supported 
them with spirit from Him. And We will admit them 
to gardens beneath which rivers flow, wherein they 
abide eternally. Allah is pleased with them, and they 
are pleased with Him - those are the party of Allah. 
Unquestionably, the party of Allah — they are the suc- 
cessful. [Surah al-Mujadilah, Q58:22] 


Focus on the ayah above and see how Allah describes the 
Sahabah. Allah 2 tells us in the Quran, 
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Just as We have sent among you a Messenger from 
yourselves reciting to you Our dydt, and purifying you, 
and teaching you the Book and Wisdom, and teaching 
you that which you did not know. [Surah al-Baqarah, 
Q2:151] 


Let’s have a look at how the Sahabah and their students 
understood the Quran and the status of the Sunnah. 


In a longer narration, Anas 41 reported that some people 

came to the Prophet # and said to him, “Send with us 

some men who may teach us the Quran and the Sunnah’? 
He & sent seventy men from the Ansar. They were called 

al-Qurra (the Reciters) and among them was my maternal 

uncle, Haram. They used to recite the Quran, ponder over 
its meanings, and learn [its wisdom] at night...” 


Hudhayfah #4s5 narrated that Allah’s Messenger &¢ said 
to them, 


«Honesty descended from the Heavens and settled in the roots of 
the hearts of men (i.e. faithful believers), and then the Quran was 
revealed and the people read the Quran, [and learnt it from it] and 
also learnt it from the Sunnah.» [Hudhayfah then said,] “Both Quran 
and Sunnah strengthened their (i.e. the faithful believers’) honesty.’ * 


It is reported that al-Hasan al-Basri 8 explained this 
further and said, “Al-Kitab is the aan and al-Hikmah 


2 Sahih Muslim, vol. 5, pp. 227-8, #1955. 
° Sahih al-Bukhari, vol. 8, pp. 290-1, #6505. 
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924 


is the Sunnah: 


It is also reported that Qatadah #&$ said regarding the ayah, 
«And remember what is recited in your houses of the ayat 
of Allah and Hikmah...» [Surah al-Ahzab, Q33:34], “[In 


9925 


other words, ] from the Quran and Sunnah: 


Imam al-Shafil 28 also said regarding dyah 113 of Sirah 
al-Nisa’, “Allah has mentioned The Kitab (Book), i.e. the 
Quran, and He mentioned Hikmah. I have heard those 
whose [knowledge of the] Quran I accept - from the People 
of Knowledge (i.e. scholars) — say that Hikmah refers to the 
Sunnah of the Messenger of Allah.”** 


Imam Ahmad ibn Hanbal 2 in his Musnad recorded aha- 
dith where the Prophet 2 forbade writing down his words,” 
but the very same Imam went on to collect around 30,000 
ahadith. Strange, isn’t it? Not really. If we actually read the 
narration, we will see that the Prophet 2¢ told them not 
to write it down at the time, but to spread it orally. Had it 
been prohibited, he &@ would have closed all means by 
prohibiting both the written and the oral transmission of 
the Sunnah. There are two other reports that speak of this 
prohibition, but both are weak. 


This was, if we see the Prophetic timeline, at the very start 
of the Madinan period. The Prophet 2 allowed this later 


*4 Ibn Abd al-Barr, Abi ‘Umar Yusuf, Jami‘ bayan al-Ilm wa fadlihi, 82-3, #69. 

?° Ibn Abd al-Barr, Abi ‘Umar Yisuf, Jami‘ bayan al-Ilm wa fadlihi, 82, #68. 

2° Al-Shafiil, Muhammad ibn Idris, Al-Risalah, ed. Anmad Muhammad Shakir (Beirut: 
Dar al-Kutub al-‘Ilmiyah), 78. 

*? For example, vol. 17, p. 443, #11344; Abi ‘Ubaydah told us: Hammam ibn Yahya told 
us, from Zayd ibn Aslam, from ‘Ata ibn Yasar, from Abu Sa‘id (al-Khudri), that the 
Prophet 2 said, «Don't write anything from me except the Quran. Whoever has 
written anything from me should erase it.» 
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down the line once the Quran had been established in the 
hearts of the people. 


A claim that Hadith rejectors often raise is that the docu- 
mentation of Hadith began 200 years after the passing of 
the Prophet 2%. In reality, this is clear ignorance which 
only shows that these people have not studied nor even 
read about Islam. Can those who raise such doubts then 
explain why the likes of Abt Bakr, ‘Ali ibn Abi Talib, Aba 
Hurayrah, ‘Abd Allah ibn ‘Amr, and Anas ibn Malik REN 
had their own written collections of the Prophet’s ahadith? 
Shaykh Mustafa al-A‘zami ¢2& has destroyed this argument 
in his PhD thesis at Cambridge University by tracing nearly 
52 prominent Sahabah who wrote down ahdadith in the life 
of the Prophet #.”* 


The Prophet & himself dictated ahadith to his scribes. He 
gave Mu‘adh ibn Jabal <4 a document containing rules 
regarding Zakah and charity when he sent him to Yemen. 
The letters of the Prophet 2% are famous and well known, 
and can be easily accessed today. We have touched upon 
this in detail in Story of the Sunnah. 


Be it written or be it in oral transmission — we have both 
the Quran and Sunnah preserved with chains of narration. 
The Quran and its different modes of recitation like Hafs, 
Warsh, Hamzah, Dtri, and Susi - each has its own chain 
tracing back to the Prophet &. Likewise with the Sunnah. 
Our teacher, Shaykh Ibrahim Nuhu (b.1397H) Jt dh\ aie, 
before he was even admitted into the Islamic University 
of Madinah, had memorized the Quran and 300 ahddith 
with their complete chains of narrators. What then about 


*8 This has now been published as a book. See Al-A'zami, Studies in Early Hadith Literature. 
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the great scholars of the past who were known for their 
strong memories? 


Imam Ibn Hibban (d.354n) &% said in his Sahih concerning 
the words of the Prophet Pom «Convey from me, even if it 
is one yah,» “This indicates that the Sunnah may also be 
described as al-Ay” [i.e. al-Ayat].’*° 


Imam Ahmad ibn Hanbal {2% said, “..The Sunnah in our 
definition are the reports [transmitted] from Allah’s Messen- 
ger &%. The Sunnah expounds the Quran; it is the Quran’s 
connotations...”™ 


Imam Ahmad &&& also said, “Whoever rejects a hadith of 
Allah’s Messenger 2% is on the brink of destruction” * 


Imam al-Ajurri (d.360H) & said, 


The rulings concerning all of the obligatory duties that Allah has 
made incumbent in His book are not known except by the way of 
the Sunnah of the Messenger of Allah &%. This is the saying of the 
scholars of the Muslims, and whoever says otherwise has left the 
fold of Islam and entered into the religion of the apostate heretics...” 


?° Some Arabic words have more than one plural. 

°° Tbn Balban, ‘Al@ al-Din, Al-Ihsan fi taqrib Sahih Ibn Hibban (Beirut: Dar al-Tasil, 
2014), vol. 7, p. 125, #6295. 

*! Al-Lalakai, Abii al-Qasim Hibat Allah ibn al-Hasan, Sharh Usiil I'tigad Ahl al-Sunnah 
wa al-Jamdah, ed. NasWat ibn Kamal al-Masri (Alexandria: Dar al-Basirah, 2001), 
vol. 1, p. 148, #317. 

*» Tbn Battah al-Akbari, Abi ‘Abd Allah ‘Ubayd Allah ibn Muhammad, Al-Ibanah ‘an 
Sharvat al-Firgah al-Najiyah wa Mujanabat al-Firaq al-Madhmimah, ed. Rida ibn 
Na‘san Mutt et al. (Riyadh: Dar al-Rayah, 1994), vol. 1, p. 260, #97. 

°° Kitab al-Shariah, ed. ‘Abd Allah ibn ‘Umar ibn Salman al-Damayji (Riyadh: Dar al- 
Watan, 1997), vol. 1, p. 412. 
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Touching more upon the role of the Prophet &%, Imam Ibn 
al-Qayyim # said, 


What every Muslim must believe is that there is nothing in the Sahih 
Sunnah of the Messenger of Allah &é — not even a single Sunnah - 
that is contrary to the Book of Allah. Rather, the Sunnah in relation 
to the Book of Allah falls into three categories: 


1. That which is in agreement with and states the same as that 
which is stated in the Quran. 

2. That which explains the Quran and clarifies what Allah $@ 
meant, thereby restricting that which is mentioned in broad 
terms. 

3. That which comprises a ruling that is not mentioned in the 
Quran, so it introduces something new and explains it’ 


The Messenger of Allah 2& said, 


«Does any of you, while reclining on his couch, imagine that Allah 
has prohibited only that which is to be found in this Quran? By Allah, 
I have preached, commanded, and prohibited various matters as 
numerous as those found in the Quran, or even more. Allah has not 
permitted you to enter the houses of the People of the Book without 
permission, nor to beat their women, nor to eat their fruits when 
they give you that which is imposed on them.»” 


THE SLOW POISON OF INNOVATION 
A Muslim is supposed to completely submit to the Divine 


Revelation manifested in the Quran and the Sunnah, and to 
not have any hesitation or doubt in accepting what comes 


** Al-Turug al-Hukmiyah fi al-Siyasah al-Shariyah (Makkah: Dar Alam al-Faw@id, 2007), 
186. 
°° Sunan Abi Dawid, vol. 5, pp. 201-2, #3040. 
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from them. The Sahabah sais are the best example in this 
regard as they always responded with the words wit; - We 
Hear and We Obey. They didn’t question the Prophet & as 
to whether something was obligatory or not; they simply 
just did it. This is what led them to success. Thus, for our 
generation to attain success as they did, we have to behave 
exactly like them. 


The Prophet &¢ said, «I have left among you two matters 
which by holding fast to, you shall never be misguided: 
Allah’s Book and the Sunnah of His Prophet.»*° 


‘Umar ibn ‘Abd al-‘Aziz 8 said, “No one has a say [in a 
religious matter] when there is a Sunnah [regarding that 
matter] left behind by the Messenger of Allah &.”” 


The Sunnah of the Prophet Risa blessing from Allah $2 
that acts as a protection of the Din. Thus, a Muslim must 
hold onto it in order to be preserved and protected from 
the trials of this life. 


On the authority of al-Irbad ibn Sariyah <4 who said, 


The Messenger of Allah ££ gave us a sermon from which our hearts 
were filled with fear, and tears came to our eyes. So we said, “O 
Messenger of Allah! It is as though this is a farewell sermon, so 
counsel us.” He & said, 


«I counsel you to have taqwd (fear) of Allah, and to listen [to] and 
obey [your leader], even if a slave were to become your amir (lead- 
er). Verily, he among you who lives long will see great controversy, 
so you must keep to my Sunnah and to the Sunnah of al-Khulafa 


°° Muwatta’, vol. 5, p. 1323, #3338. 
*? Tbn Hazm, ‘Ali ibn Ahmad ibn Said, Al-Ihkam fi Usiil al-Ahkam, vol. 6, p. 53. 
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al-Rashidtin (The Rightly-Guided Caliphs) who guide to the right 
way. Cling to it stubbornly (lit. bite on it with your molar teeth). 
Beware of newly invented matters [in the religion] for, verily, every 
bid‘ah (innovation) is misguidance.»™ 


Always remember and reflect upon the words of Abu Bakr 
al-Siddig #45, “I will not leave anything Allah’s Messenger 
did except that I will also do it; for I fear that if I were to 


leave any of his commands [and ways], I would deviate.” 


The legendary Imam al-Zuhri 2% said, “Our scholars who 
came before us used to say, ‘Salvation lies in clinging to the 
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Sunnah: 


We should be proud of our heritage and promote it for it is 
full of wisdom. A Muslim doesn’t need any other guidance 
apart from the Quran and Sunnah. 


The disbelievers are proud of their heritage. They promote 
it and take it forward. This is why they have moved forward 
so much. As for the Muslims, we are ashamed of our her- 
itage. Instead, we look up to the disbelievers’ heritage, are 
proud of following it, and go on to promote it. This is why 
we are where we are. We have disconnected ourselves from 
our scholars. Everything good that we need can be found in 
the Sunnah of the Prophet 2%, either directly or indirectly. 
The issue is that we don’t read about our heritage. We prefer 
reading the literature of others who don't have what we have. 
That’s why one of the main missions of the invaders of our 
lands was to detach us from our original manuscripts, the 
original copies of our books and knowledge. 


*8 Sunan Abi Dawid, vol. 7, pp. 134-6, #4551. 
°° Sahih al-Bukhari, vol. 4, pp. 209-10 , #3103. 
*° Musnad al-Darimi, vol. 1, pp. 261-2, #99. 
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No other religion has been served by its people as much 
as Islam has been, and just a little bit of reading will make 
this clear. 


Ibn Asim £2 said in Murtagd al-Wusill ila ilm al-Usial, 


Sdn i lial gos Satis Beet (eae 


To emulate him in all of his habits, 
Holds the path to bliss. 


Pe ES aE pel EN 5 hy 
Sufficient for us is what he was satisfied with, 
For his actions show us how to live. 


Touching upon the detailed and legendary Sciences of 
Hadith that our 1,400 years of scholarship has built to au- 
thenticate the words of the Prophet 2 would go over the 
heads of those who reject the Prophet’s & Sunnah. Before 
even touching upon that, let them answer the dyat of the 
Quran which unquestionably disprove their stance on the 
Sunnah, and then we can talk about the ahadith which 
they quote to support their case. Ironic, isn’t it? Quoting 
something as proof in your argument which you yourself 
don't consider as proof. 


The question that now arises is: if you reject Hadith since 
it was narrated by humans who have the tendency to err, 
then where do you think the Quran came from? Allah {& 
didn’t reveal the Quran in the form ofa book, but as speech 
which was preserved on the tongues and in the hearts of 
the Sahabah sav. How has this Quran, which you want 
to follow in isolation, reached you if not through the very 
Sahabah «4s that you reject? 
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A mutawatir hadith is considered the strongest narration of 
hadith. A mutawatir narration is one which is conveyed by 
narrators in such large numbers at all levels of the chain of 
narrators (i.e. through the different generations), all the way 
back to the Prophet 2 himself, that it’s impossible that they 
all agreed to come together to lie about the matter. Thus, 
to summarize, we can say that the Quran is a mutawatir 
hadith in itself and the Sunnah is also Divine Revelation. 
The Sunnah cannot be rejected without rejecting the Quran 
along with it, as they both go hand in hand. 


To conclude, it is reported that Imam Ahmad ibn Hanbal 
& wrote regarding following the Prophet 2¢, 


... Allah revealed His Book - a guidance and light for those who 
follow it - to His Prophet &@ and made him the indicator of what 
He S& intended from its apparent and hidden meanings, its specific 
and general meanings, its abrogating and its abrogated aydt, and all 
that the Book purports. So, Allah’s Messenger was the expounder of 
Allah’s Book, indicating its meanings. His Sahabah witnessed him in 
this act - the very same men whom Allah Almighty and Exalted was 
content to choose as his Sahabah and elect for him. They transmit- 
ted all this from him. Therefore, they were, of all people, the most 
knowledgeable of Allah’s Messenger and of what Allah Almighty and 
Exalted meant by His Book, by witnessing what the Book intended 
through him &. Therefore, they were the expounders of all this 
after the Messenger of Allah &&. Thus did Jabir #5 say, “Allah’s 
Messenger was among us while the Quran was being revealed to 
him, and he knew its explanation. Whatever he put into practice, 


we put into practice.” 


* Tbn al-Qayyim, Muhammad ibn Abi Bakr ibn Ayyib, [7am al-Muwaqqiin ‘an Rabb 
al-Alamin, vol. 4, p. 53. 
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Our Shaykh, Ibrahim Nuhu (b.1397H) ule Al, advises, 


A smart person is he who makes his normal actions into worship 
that pleases Allah 32. Whatever he does, he tries to see how the 
Prophet & did it and imitates him & in that manner. We have so 
many Muslims, even today, who pick and choose from the Quran 
and the Sunnah of the Prophet of Allah just what they need to 
satisfy their desires. The Shari'ah is to be adopted in its totality. 
You cannot pick and choose. This is the attitude of the Jews which 
Allah has blamed repeatedly in the Quran. It is also the attitude of 
the hypocrites who take what they want and leave that which goes 
against their desires. The scholars say that those who take only the 
concessions of the scholars will be destroyed. 


Lastly, a Muslim should completely stay away from innovation in 
the religion as it is the enemy of Divine Revelation. Innovation is 
basically adding to the religion that which is not part of it. Innova- 
tions in the religion are worse on the scales of a person as compared 
to the sins that they might commit. The more bidahs (religious 
innovations) that are introduced, the more we lose of the Sunnah. 
Bidah cannot find a place in the religion except when the Sunnah 
is gone. Imagine a glass full of water. More water cannot enter it 
until that which is already inside spills out. Likewise, bidah cannot 
enter unless something from the Sunnah is removed. There is only 
one seat; if bid‘ah occupies it, the Sunnah vacates it. 


The attitude of the righteous was not just to do a deed and not care 
about it being accepted or not. Rather, they would see how close 
they got to doing it the way it was done by Prophet Muhammad 2%. 
They used to approach the Prophet’s advice in even the smallest of 
their matters, be it in the religion or their personal life. 


If you see something going even slightly against the Sunnah, then 
leave it for you will gain no benefit from it. You may think your 
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approach is good but if it doesn’t match what the Prophet did, then 
you won’ get the desired results. Why? Because the Prophet's ac- 
tions were guided and directed by Allah. Anything worthy in your 
life, you try your best to preserve it. You don’t want it to be harmed, 
nor do you want to put it in a position where it could be harmed. 
Likewise, remember to always stay on the safe side no matter what 
differences of opinion come your way. Leaving something doubtful 
will never harm you. This is your relationship with Allah g& that is 
at stake. Preserve your Din for there is nothing worthier than that. 


Iam satisfied with Allah as my Lord, 
with Muhammad as my Messenger, 
and with Islam as my religion. 


A CASE FOR AHAD AHADITH 


Recently, we see a rise in numbers of people who reject the 
usage of dhad ahadith and want to rely only on the mut- 
awatir ahadith. It needs to be understood that the majority 
of the Sunnah is based on ahdad ahadith and not mutawatir. 


The first question to be asked here is: from where was this 
principle derived that ahad narrations are not to be accepted, 
especially in matters of belief? This principle itself has no 
mutawéatir narration to back it up nor an explicit basis in 
the Quran, Sunnah, the actions and fatawd of the Sahabah, 
or the practice of the early generations including The Four 
Imams. All of The Four Imams said that if the hadith is 
proven to be authentic, then that is their madhab and it 
is to be acted upon without a doubt. How many narrators 
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do we need at every level for a hadith to reach the level of 
mutawatir? More than 10, 12, 30, 50, 70, 100, 300, or more? 
Bottom-line is that there is no agreed-upon number by the 
scholars, nor even by the sects that denied the use of ahad 
narrations in matters of belief. 


It might come as a surprise to many that the categorization 

of Hadith into mutawatir and ahad was first introduced by 
the Muttazilah after being influenced by Greek philosophy. 
It was then adopted by the people of ‘lm al-Kalam until it 

got incorporated into the books of Usul al-Figh. Why did 

the Mu'tazilah come up with this distinction? This was done 

so that the Muttazilah can explain away the “problematic” 
hadith narrations that conflict with the “rational” principles 

on which they based their beliefs. By this logic, the majority 
of the Sunnah cannot be used at all as a source of beliefs, 
which is completely absurd. Before the Mu'tazilah, the term 

mutawatir was only used linguistically. 


The belief of rejecting add narrations in matters of belief 
was further propagated by the Ash‘aris and Maturidis. Ac- 
cording to them, ahdad narrations, no matter how authentic, 
are not dalil qati (definitive proof) in the religion; ahdd 
narrations only provide a dalil zanni (speculative proof ) 
which is merely zann ghalib (a strong assumption of the 
truth) and not ilm al-yaqin (certain knowledge of the truth). 


Keeping in mind the historical development of this termi- 
nology, it should be understood that there is no problem 
with these terms or the usage of them in and of themselves. 
What is problematic are the concepts that underlie them, 
the particular definitions that Ahl al-Kalam assign to them, 
and the manner in which they are used. 
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Allah g& sent His Prophets and Messengers throughout 
history to guide mankind and establish the correct belief. 
How can it be said that one person cannot be trusted to 
narrate the truth when Allah 2& has sent us His Message 
via single Prophets and Messengers across different times 
and to different nations? One can argue saying that they 
were divinely protected and guided. But we see from the 
life of the Messenger of Allah 2 that he sent: 


1. Mus‘ab ibn ‘Umayr to Madinah 
2. Mu‘adh ibn Jabal to Yemen 
3. ‘Amr ibn Umayyah to Abyssinia 
4. Hatib ibn Abi Balta‘ah to Egypt 
5. ‘Abd Allah ibn Hudhafah al-Sahmi to Persia 
6. Al-Al@ ibn al-Hadrami to Bahrain 
7. Dihyah ibn Khalifah al-Kalbi to Rome through the 
governor of Busra (not Basrah) 
8. Salit ibn Amr al-Amiri to Yamamah 
9. Shuja ibn Wahb al-Asadi to Damascus 
10. Amr ibn al-‘As to Oman 
11. Al-Tufayl ibn ‘Amr al-Dawsi and many like him to their 
respective tribes. 


These were all lone messengers, or very small groups, whose 
job was | to communicate the message of the Messenger of 
Allah &%, teach the message of Islam, and to establish the 
proof pee their people. Tamim al-Dari ais ai to the 
Prophet £¢ his encounter with the Dajjal. He 4 ascended 
the pulpit while his blessed smile could be seen, and he 
narrated the incident to the rest the Companions sa. 
Here, the Messenger of Allah &% himself is narrating a 
matter of belief from a lone narrator who had brought the 
news to him. 
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When the command for the change of the Qiblah from Je- 
rusalem to Makkah came down, the Sahabah £4 did not 

wait for the news to be confirmed by a multitude of narrators. 
They acted upon the report of that single Sahabi. This is 

enough proof that the testimony of one person is sufficient 

as proof as long as the narrator is trustworthy. 


The great Muhaddith Imam Ibn Hibban (d.354H) “8 says 
in the Muqaddimah of his Sahih, 


As for the narrations, they are all akhbar ahdd because no narration 
exists which is narrated by two trustworthy narrators from two 
trustworthy narrators, and so on until it reaches the Prophet &. 
So, when this is impossible, it becomes clear that all narrations are 
only akhbar ahad. And whoever rejects ahdd narrations has indeed 
rejected the Sunan altogether because the Sunan are only narrated 
through ahdd chains...” 


These statements should not be misunderstood as mutawatir 
ahadith do exist in the works of Hadith. Our Shaykh, Shuayb 
ibn Mukhtar Wani (b.1405H) Ute «itl 44 explains, 


Imam Ibn Hibban’s £28 claim means that it is impossible to find a 
hadith with two narrators receiving it together from the Prophet 
& in one sitting. Even mutawatir narrations narrated by more 
than ten narrators (if we take that opinion) at every level of the chain 
do not fulfill this condition. We don’t negate that some ahddith were 
received by many narrators together like the farewell sermon of the 
Prophet &; however, the same number of narrators is not main- 
tained at every level of the chain. What we have are ahad narrations 
narrated by only one narrator at every level of the chain. When we 


combine them together, it strengthens the meaning narrated in the 


* Tbn Balban, ‘Al@ al-Din, Al-Ihsan fi taqrib Sahih Ibn Hibban, vol. 1, p. 219. 
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hadith. So, negating the ahad narrations is tantamount to negating 
the Sunnah because mutawatir narrations do not exist. 


What it means here is that the mutawatir ahadith that we 
have are narrated from the Prophet by multiple Sahabah 
at different times. These narrations are not taken from a 
single gathering where multiple Sahabah heard the same 
narration in the same gathering. 


Imam al-Bukhari J begins and ends his famous Sahih with 
ahdad narrations as if to make a statement from his end to 
establish the authority of ahad narrations. What are these 
two narrations? 


‘Umar ibn al-Khattab 4s narrated that he heard Allah’s 
Messenger £¢ saying, «Deeds are but [judged] by intentions, 
and for every person [is] what they intended. Whoever 
emigrated for worldly benefits or to marry a woman, his 
emigration was for that to which he emigrated.»* 


Abia Hurayrah £45 narrated that Allah’s Messenger &¢ said, 
«[{There are] two words which are dear to the Beneficent 
(Allah) and very light (easy) for the tongue [to say], but 
very heavy in weight in the balance (of deeds). They are: 
Subhan Allah wa bi-hamdihi and Subhan Allah al-Azim.»** 


*® Sahih al-Bukhari, vol. 1, pp. 179-80, #1. 
** Sahih al-Bukhari, vol. 9, p. 431, #7559. 
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